INTRODUCTION
The failure of the economic doctrine of the Marxian-Leninist school in the Central and Eastern European countries produced turmoil in the field of economic thought. It is against this background that the latter went to the opposite extremethat of praising the Neoclassical and Neo-Keynesian economic models (the Neoclassical Synthesis) whilst ignoring the institutional factor. The radical change of the political ideology meant the beginning of the "reign" of the Homo Economicus concept regardless of the extent to which it suited the population's current mentality, the latter having proved to be much more inert in adapting to the 'new rules' of the game than expected. Consequently, we can see a detachment gradually occurring between the economic theory taught in the university classrooms and the economic reality in the Republic of Moldova -a reality defined by the inability of the state to overcome the economic recession of the transition period in the past 25 years. This detachment is also reflected in the fact that academic economic theory embraces the Homo Economicus concept as a "savior angel" in spite of the increasing evidence of its behavior as a "fallen angel". The "savior angel" version of Homo Economicus represents the rational economic behavior of a man confronted with the material constraint that derives from the fundamental dilemma of the economic activity in its 20 th century formulation:
Limited Resources ↔ Unlimited Needs. In reality, however, we witness a transformation of the "saviour angel" into a "fallen angel" when the former's rational economic behavior is subdued to the paltry self-interest and both the Christian orthodox moral values and the patriotic ones are sacrificed. At the moment, the Republic of Moldova proves to be an example of a state deeply affected by the unfortunate transformation mentioned above.
HOMO ECONOMICUS / POLITICUS / SOVIETICUS 'FALLEN' INTO THE UNDERGROUND ECONOMY
Theoretically, the behavior of Homo Economicus is supposed to promote the implementation of the "invisible hand" principle formulated by Adam Smith, which manifests itself in the self-regulating character of the market economy. It is worth noting that when the principle was first formulated, there was no suspicion of an underground economy arising from the works of market economy -a phenomenon that starts taking shape in the context of the world economic crises and recessions of the 20 th century. These economic changes have highlighted the need for control and supervision of the manifestations of self-interest in the public political and economic spheres. In his inaugural address of the year 1937, President Franklin D. Roosevelt testifies: "We have always known that heedless self-interest was bad morals; we know now that it is bad economics." [1] However, it is essential not to admit the negligence of associating the "heedless self-interest" solely with the private sector of economy. The crises that occurred at the end of the 20 th century and, in particular, the one of the years 2007-2008 have shown the expansion and entrenchment of the underground economy into all the capitalist countries [2] . On this background we see the development of the concept of Homo Politicus [3] within the Institutionalist approach of the Economics of Politics. The former raises the issue of the moral-ethical grounding in the works of politicians/civil servants and sets the context for the concept of "State (Un)hidden Hand" [4] as opposed to Adam Smith's "Invisible Hand". On this line, we believe the problem of the behavior of Homo Politicus reflects the above-mentioned idea of Homo Economicus as a 'fallen angel'. In the view of these changes, we see the academia questioning the sustainability of the Homo Economicus concept in the education of the young generation: "I hope (…) that you will find that the doctrines of Adam Smith are not to be taken in the form in which your professors are explaining them to you" (J. Robinson, 2007) [5] .
In the Western society, the value of individuality holds strong and so the phenomenon of underground economy is supposedly determined solely by the Homo Economicus -Homo Politicus interaction. In the eastern society, however, we often face remnants of the Homo Sovieticus type of behavior [6] , [7] inherited from the Marxist-Leninist past and the social constraints -the pressure that society exerts on one's personality -are still deeply felt. Therefore, in the case of former socialist countries, including the Republic of Moldova, the underground economy phenomenon, already attested during the socialist period [8] , could be presented as the disastrous result of the interaction between the Homo Economicus, Homo Politicus, and Homo Sovieticus types of behaviour, as shown in Figure 1 . 
GLOBALISATION, VIRTUALIZATION AND HUMAN INTEGRITY
Putting aside the phenomenon of underground economy in the ex-socialist countries as well as in other countries of the world, we still find that the efforts directed towards replacing the economic systems of Marxist-Leninist origin with market economy contribute to the homogenization among the economic systems of the world countries and, implicitly, to globalization. According to Th. Friedman [9] , the process of globalization involves three stages: countries globalizing; companies globalizing and individuals globalizing, the latter leading to the formation of the alleged "Flat World Platform". At this last stage, globalization embraces virtualization, which brings into view the idea of informational constraint. However, the fact that the economic theory began to recognize information as a production factor in its own right hasn't changed the formulation of the fundamental dilemma of economic activity in the 20 th century. Accordingly, the concept of Homo Informaticus has been placed in the context of Unlimited Needs ↔ Limited Resources, within which information acquires an increasingly important role. Inheriting the rational character of Homo Economicus, we see Homo Informaticus entering the economic scene, behaving as an 'information hunter'. Meanwhile, the information 'avalanche' grows at a high rate and by the end of the 20 th century, we see the outline of Homo Interneticus as the fundamental dilemma of economic activity is turned upside-down, taking the form: U.R. ↔ L.N., where the Resources are defined as Unlimited (first quantitatively and then, qualitatively as well) while the Needs become Limited, or rather, controlled in a much more conscious way and namely by the Human 'from inside' the economic agent. It is from this Human that we expect a capability to transfigure himself into Homo Spiritualis, a concept which is currently being elaborated. Under these circumstances we see the problem of underground economy being reduced to what we call the 'fallen angel problem', which illustrates a Homo Economicus that has failed to transfigure himself into Homo Spiritualis, being excessively focused on his selfish ambitions. Such an individual is incapable of controlling his needs and moreover, unable to withstand the informational 'avalanche'. Ultimately, it is the loss of individual's human integrity that determines the major pressing problems the societies face around the world at present, such as corruption and extension of the forms of underground economy, behavior disturbances exhibited by political leaders in the context of degradation of the national elites of world countries, physically manifested terrorism, backed up by the informational one, and many others.
HOMO SPIRITUALIS IN THE EDUCATIONAL ENVIRONMENT
We are therefore faced with the need to approach the concept of Homo Spiritualis, obviously anchored in the notion of spirituality. At this point, it is essential to make a distinction between the notions of spirituality and religion. In the view of Stephen White [10] , religion tends to be associated with an organization or institution, while spirituality tends to be more individualistic and personal. Thus, when approaching the concept of Homo Spiritualis, and seeking its defining characteristics, we do not talk about a specific category of people per se, or about a common set of explicitly manifested features. We rather bring into reader's view a life-path characterized by the constant pursuit of self-improvement, in the light of a deep consideration for the value of human being, a path that involves the individual not focusing on himself but rather being in a continuous search for the life's meaning. In other words, we see Homo Spiritualis acting in the light of his "connectedness to something greater than the self" [11] .
To what extent does spirituality lend itself in the educational environment?
As mentioned by Hershey H. Friedman and Linda W. Friedman "In the past, professors have preferred to stay away from talking about spirituality, feeling that it was too close to religion. Since religion and science are seen as antagonists, most academics were reluctant to bring anything resembling religion into the classroom. In fact, recent scholarship about spirituality in the workplace seems to indicate that it is actually a "safe" subject to discuss and is an appropriate way to teach values to students. Spiritual values may provide students an alternative to the view that Homo Economicus is concerned with maximizing self-interest." [12] We find a similar opinion in the work of Dumitru Moldovanu, university professor and academician from the Republic of Moldova: "Although still surrounded by mystery and subject to obvious suspicion and distrust, a man's spiritual qualities can be `brought to life` and cultivated through education and training" [13] . In terms of economic thought curriculum, we see creativity in all its dimensions serving as a fuel for self-respect and respect for the others, implicitly contributing to the reinforcement of the `invisible hand` principle, formulated by Adam Smith. On this line, we believe that Homo Creativus -whose formation, according to some authors, "represents the main objective of the Higher Education" [14] , is essentially characterized through his attempt to overcome the constraints imposed by the rational mind, similarly to Homo Economicus/Politicus striving to overcome the material constraint, Homo Socialis/Sovieticus seeking to deal with societal constraint, and Homo Informaticus/Interneticus trying to withstand the information constraint, or information 'avalanche' (Figure 2) . Source: author's own idea and concept; image created with the use of a web resource [18] As far as the concept of Homo Spiritualis is concerned, we believe that it proves itself suitable for being incorporated in the Economic Thought and Theory curriculum. It would also find its place in the Business curriculum, in the context of such phenomena as: learning organization, servant leadership and others.
CONCLUSION
We believe that valorizing the concept of Homo Spiritualis and that of spirituality within the Economic Thought has to be a challenge for the educational system and academia, a challenge that calls for an interdisciplinary approach, no longer rooted solely in the works of economists but also in the works of prominent personalities from other areas. To conclude, we bring forward the thought of Peter Drucker, the famous management scholar: "The individual needs the return to spiritual values, for he can survive in the present human situation only by reaffirming that man is not just a biological and psychological being but also a spiritual being, that is creature, and existing for the purposes of his Creator and subject to Him" [15] and would also like to give an appreciation of its resonance with the statement of Mihai Eminescu -the great national Romanian poet: "God is not in the skies, neither on earth; God is in our heart. I realized that a man can have everything having nothing and nothing, having everything." [16] 
